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Maopevidys év @ adtod morjuare mepl tiis EAnidos aiviooouevos ta toradte

Aéyer

Aedooe & Ouws dmeovta vop mapedvia Befaiws’
o0 y&p amotunfer 1O éov Tod édvros Fyeobar
olte OKLOVAUEVOY TAVT) TAVTOS KOTd KGOUOV

oDTE  GUVLGTAUEVOV'

émel kal 0 EAmilwv, kabdamep O mioTedwV, TO VO 0p% TR VONTR Kol TX péAAovte.
el toivov ¢dauév TL elvar Oikawov, pauiv Ot kal kaddév, GALX kal aAnfeigv Tt
Aéyouev, obdev Ot mdmote t@V TorovTeV Tols OpBaduols eldopev QAL ) péve T VR

(Clemens of Alexandria, Stromata, 5, 2, 15, 5, 1)

énis 0t mpoodokia d&yabdv 7 dmévtos &yabod ebedmis.

The young Donald Davidson wrote in the late for-
ties: “The Philebus is one of the best preserved skeletons
in the cupboard of Platonic scholarship. As cupboards
go, this is a well stocked one; and yet as skeletons in
this cupboard go, the Philebus is peculiarly unnerving.
For all the words that are heaped hopefully upon it, it
won’t quite stay dead; and for all the pops and machine
that are insinuated into it, it won’t talk either. The ex-
perts have contrived all manner of subtle rigs to hold the
bones respectably together, and yet the results are
somehow always so gruesome that it is hard to believe
the monster could have lived. What is wrong with the
Philebus that the doctors (of the philosophy) can neither
cure nor decently retire it 27 @

This situation does not seem to have changed great-
ly in these more than forty years. D. Frede wrote in the
Introductory Essay to her new translation of the dialogue
: “The Philebus is a Platonic dialogue that is not com-
monly found on the undergraduate’s mailing list. If it is
studied at all, it is reserved for the arcane discussion of
graduate seminars or for specialists in late Platonic phi-
losophy. Given the dialogue’s topic and form, however,
it is at first rather surprising that it should lead such a
shadow existence, ”

And yet there are a couple of topics related to the

(op.cit., 2, 8,41, 1, 2)

dialogue which have been relatively well discussed : one
of them is to do with Plato’s late (last?) ontology; eg.
whether Plato maintained his ‘theory of ideas’ ex-
pounded in his middle dialogues, in the dialogue written
in his last period; if so, how?; if not, what does it mean?
Another topic, which may be of wider interest, is false
pleasures in. that part of the dialogue which analyses
pleasure, 31B-52C.

Plato’s analysis of false pleasure consists of three
parts ® : the first two parts are concerned with the false
pleasures of hope or expectation; the third one is with
false pleasures such as pleasure mixed with pain. Now,
before we start considering Plato’s analysis of false plea-
sure in hope or expectation, it will be useful to make, as
an introduction, a rough sketch of the features of Greek
expressions for hope and expectation.

I

(i) One of the prominent features of hope seems to be its
concern with the future. Certainly philosophers have de-
fined it to be some type of our relation to the future.
For instance, Plato himself wrote about expectation:

Ado Ot kextnuévov év avtd ocvpfolie
J N o .
évavtio Te Kol Gpove, @ TPOGAYOPEVOUEY
néoviy kal Admnv;
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IIpos 6t rtovtotv audolv ad dokas
HEALOVTOV, 0LV KOLVOV HEV Ovoua EATLs,
{6iov 8%, ¢pofos pEv n mpo Avmns EAxnls,
Odppos 6t 7 mpo tod Evavtiov

(Leges I, 644C-D)

Aristotle also held the same kind of view:
0D Ot VDV €V T® VOV 00K EOTL MVAUD,
kabarep elpntar [kal wpétepov], GAL& tod
utv mapévros aiobnors, tod 88 uédAovtos
éATis, ToD OF yevouivov pviumn
(De memoria et reminiscentia , 449B25-27)

1 UEV yap EAmis toD pEAAovids E0TLv
1 08 pviun tod maporyouévov, tols O véols
10 uEv péAdov moAv to O mapeAnivbos
Bpays:
(Rhetorica B12, 1389A20-23)®

Philo of Alexandria, a Hellenistic philosopher, also
took a similar line of thought:
0 HEV Yyap VvoUs TV TOLOV EPATTETOL
LOOVOV, Kal Yap TQ TaPOVTA VOEL KQl
t@v  mapeAnlvfotov  pipuvnrar kol tQ
1éAldovta mpocbokd

(Legum Allegoriarum II, 42)®

This kind of view about the relation of expectation
or hope with the future is not limited to philosophers.
To say nothing of a lot of passages from classical writers
in which the relevant Greek words are used with the
structures that suggest the future (eg. with the future in-
finitive, with or without dv ; @s with the future indica-
tive, or the optative with av , etc. ), there are several
passages where a clear reference to the future are made
with these terms. Let us look at several examples.

Kl TOV ETLOVTa TEOOOOKAY YT TOLODTOVS
ovras Bédtiov T viv modEev.
(Isocrates, Orationes VI:Archidamus, 22)

enel kal t@dv mepl OnBas mpaybéviov

el pvnobeiuev, Eml pEv tols yeyevnuévols

av AvnnOsiuev, meplt Ot oV pelléviov
Beldtiovs éAmidas av AdBoruev.

(op. cit., 47)

Eyod yap o0T®, 0P0pa ELQUTO TLOTED®,
wot’ EAnilo kai €l Tis mpds pe TvyyGveL
andds [7) kakds] Scakeipevos, émeldav Euod
Aéyovtos GkoDOT TEPL TOV TETPAYUEVOV,
HETQUEANOELY QDTH Kal ToAD Pedtiow pe els
T0v Aoumwov xpévov fynoecbor.

(Lysias, Orationes XVI:Before the Council, 2)

v p ” . , o .
ott péyiotos nbn Oiamlovs amwo TS
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olkelas kal Emi  peyioty EAmISL TRV
LEALOVTOY TPOs T DRGpyovia Emexelpndn.

(Thucydides, Historiae, 6.31.6)

These are only some part of the passages in which
future time is clearly mentioned with hope or
expectation. ” So, the relation with the future would
seem to be unmistakably one of its most prominent and
perhaps essential features. However, this view is not
correct, or at least too restrictive in the light of the actu-
al usage of the relevant Greek expressions. It can be un-
derstood in two ways : (1) every hope or expectation
bears some relation to the future ; (2) Our relation to
the future is all hope or expectation, i.e., there is no
way other than hoping or expecting in which we are con-
nected to the future. Neither of these two seems to be
correct. As for (2), we can relate to the future, when we
intend to do something, predict that something will hap-
pen, order someone to do something, and so on.
Aristotle once wrote: “ovte yap 10 péAdlov évééyetar
uvnuovevsty, GALX fot dofactov kel éAmiotov.” (De
memoria et reminiscentia, 449B11) To see that (2) is
wrong is not difficult, and yet we need to ask how hope
is different from other modes of our relation with the fu-
ture, when it is concerned to the future. We will see this
to some extent in the next chapter. Then how about (1) ?
Is there really any case of hope in which we are not re-
lated to the future ? Yes, there is, or rather there are.
There seem to be cases in which we hope something in
the present, and even something in the past ! Let us first
look at several instances of the former case.

(ii)

o0 yap On ypipatd Y elvar  pot
npocdokat’ EEw TV pavepdv, v Gplotapar.

(Demosthenes, Epistulae, 3.41)

éAnilov yap o 'Advattns ortodeinv

te Ewvar Loyvpnv év tff Midlite kal tov

Lewv tetpicbar és to Eoxatov Kkakod,

fKove ToD KHpvkos vooTAHGAVTOS EK TS

Midftov tods  évavtious Adyovs, 1) s
avtos  Katedokee.

(Herodotus, Historiae, 1.22.3)

ol 8t Bafvldvior opdvies avdpa TOV
év Ilépopor dokiudtatov pLvés tTe Kol
otov éoteonuévov paotiEl te kol aluartt
avarepvppévov, nayyv éAmicavtes Afyelv
wv  aAnféa kai opL NKkeLv  odupaxov
énitpanecbar  Etotpmor foav tdv E6feTo
oPEwv

(op. cit., 3.157.1)

os 8t nquépn ‘éyiveto, OpdVTES ol
"EAAnves kata yopnv pEvovia TOV 0TPQTOV
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tov mwelov AAmilov kal Tas véas eival
neplt Painpov
(op. cit., 8.108.1)

. v " - .
6 ptv ov mote EAmeto Ovud tebvauev

(Homer, lliad, 17, 404f)

oL uEV yap o0k £E olkelov TLVOS
ayabod 10 evpvyov Eyovorv, GAX ¢k Tis
wepl Nuas s Kauvovtas 707 tols Kakols
eAmidos
(Josephus , Antiquitates Judaicae, 15.143)

eAmibos y&p avtols mapayevouivis
» -~ ~ - ’ » ’ a
furvovv ketobar tov T'diov ovk €06 ovTLvos
A,
KQK®V Qv QTEoyoVTo

(op. cit. 19.149)

o tolvvv Nikiov olkos 7pPooEdoKETO
elval oDk EAQTTOV 1) EKQTOV TQAGVTOV,
Kal ToOT®wV T& TOoAA& Evlov
(Lysias, Orationes XIX:On the Property of

Aristophanes, 47)

7pos EATmiSos YPNOTHS VTOUVNOLY, (S
nén ths ¢vosws tas étnoiovs evtpemilopévns
avBpodmwv  yéver  dwpeds v T TOV

¢netndelov apbovig

(Philo of Alexandria, De specialibus legibus, 158) ®
(iii)

There are also the passages which seem to suggest
that hope or expectation can be concerned with the past.

T. 68 mposbokdre; tov ABmvnowy vBpLotiv
ok &ls Tovs &GAdovs povov, GAALL Kal &ls TO
TOUQ TO EQUTOD, VOU®Y OVTWV, DUDY 0p@VI®V,
éxOpdv  épeotnrotov, todtov {TOV) avTOV
LaBovia &deav kol éovoiav kal dpyiv,
tis av éAmicetev Amodedotmévar T TV
QOELYECTATOV EpyoV;

(Aeschines, Orationes I:In Timarchum, 108)

o pup&v O0n OioBalos mepyaphs 7w,
éAnilwv Tovs vifas otpatnins amodedicbal,
0 0t keleder 7toUs €W TOUTWV EMECTEDTOS
amoktelvar mwavras tovs Olofalov maidas

(Herodotus, op. cit., 4.84.2)

éxivnbev 6t palayyes,
EAmopevol Tapd vavpl todokea Iinlelova
unviBuov pEv amoppidac, ptAotnta 8 eléobar
(Homer, op. cit., 16.281)
7 O tovs Alyvmtiovs ThHv  adtod

otpatiav  EAmilov  UT  ékelvav  adTOV

rkatayovioaolar;

(Josephus, op. cit., 10.6)

Kal oL UEV 0TpaTLOTAL TPOOESOK®V
v . . v « s <
ayovta TL oplowv nkELv. o O TNyE UEV
ver o e . ..
000év, amnyyedds Ot otL Emalvoln avTovs
< . . . < v
kat 'Ava&ifios 0 vadapyos kel ol &Alot,
. e -~ p y o
kal ott vmeoyvelto Avaifos, el apikovto
” - L s
eEw tod Ilovtov, probopopiv avtols £oeabac.
< P R P ” ]
kal &v  tadvty th) Apunvpy Eusvav ol
oTpatidtaL TuEpas TmEVTE

(Xenophon, Anabasis, 6.1.16) ©

Now, in these passages we can see that hope or ex-
pectation can be concerned with the present and the past
(as well as the future). We do not seem to have any par-
ticular difficulty in understanding these passages. And
we can also make our own example without trouble.
Suppose that an aeroplane is reported to be missing.
The families of the passengers are naturally very anxious
about them. Some of the families may express her feel-
ing about her family in this way: “I hope he is safe. ” (A
newspaper reporter would say that the families of the
passengers are hoping that their relatives are safe and
well. ) She may also hope that he was not on board, or
that he changed his time table and used some other
method of transportation. These hopes seem to be fully
understandable, and we seem to be able to conceive
similar cases. So these instances in ancient Greek and
English seem to me to be enough to show that we can
hope/expect things in the present and in the past as well
as things in the future.

(iv) However, we may well ask here if every kind of
things, events, or state of affairs in the present or the
past can be the objects of hope. Of course the answer is
negative. The important cases in which we cannot hold
hope for such things are those in which we know or be-
lieve that some thing, event, or state of affairs stands/
stood, or does/did not stand. Let us pick up our previ-
ous example of a missing aeroplane, and add some de-
tail to it. The lady we mentioned above had talked on
the new satellite-link telephone to her family on board
fifteen minutes before the time when the accident is sup-
posed to have occurred. When the plane crash is official-
ly confirmed, she cannot hope that he was not on
board, or that he changed his schedule and used some
other transportation, although she can wish that he had.
This imaginary case seems to indicate that we cannot
hold hope about the things which we know or believe to
be/have been the case, that they are/were not the case.
Furthermore, we cannot hope about the things which we
know/believe to be/have been the case, that they are/
were the case. Let us revise our example a little in the
following way: my relative who is thought to be on the
aeroplane is a billionaire, and I am her only heir, and I
am so greedy that I cannot exclude any methods of get-
ting money. I used to looking forward to the crash of
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every plane she boarded. But when I have come to
know about the crash, I cannot hope for the crash any
more, for some conceptual reason. We may say that
hope and expectation are destroyed by the knowledge
of, or belief in, the relevant facts.

Xo. hutv pév, dvak, tadt’ okvip'* Eoc 8 Gv odv
7L0C TOD TaPoVTOC Ekudldnc, £y éAnida.

Ou. kol unpv tocodtov ¥’ €cti por ThHe EAmidoc,
Tov &vdpa Tov Potipa TpocuELvaL Ldvov.

(Sophocles, Oedipus Tyrannus, 835f.)

(v) This point, that things in the present and the past
can only be the objects of hope or expectation, so long
as we do not know, or are not convinced, what the ac-
tual case is, i.e., so long as the case is uncertain, indi-
cates the connection between the two sorts (?) of hope,
i.e., between the hopes for things in the present or the
past, and those for things in the future: for one of the
prominent features of future things is their uncertainty.
This concept of uncertainty excludes impossibility as
well as certainty. We cannot hope for the things which
(we know/believe) are impossible, as well as the things
which (we know/believe) are certain, whether they are in
the past, the present, or the future. It is not the case
that we can hope for everything in the future. We can
only do so, so long as we know/believe that the relevant
things are possible in the relevant aspects, although we
can hold wishes for things that are (we know/believe to
be) impossible. There are unreal or counterfactual
wishes, but there is no such hope. (This point of uncer-
tainty will be more considered later. )
(vi) We have shown that we can hope for some range of
things in the present and the past as well as things in the
future. These things are thought to be events which (are
supposed to) occur at some point of time. And yet the
range of the objects of hope seems to be a little bit wid-
er. Let us first look at several passages.

(1)

eipeto 0 Kopotoos tade Eeive "Abnale, map
nuéas yap Tepl 0o Adyos GmikTal TOAADS Kol
copins eivekev Tijs 07)s Kal TAGVRS, S GLAOCOPEWY
Yiv moAdqy Bswpins sivekev Emedfivlas vov dv
tuepos éneLpéoOar ot EAABE ot £ Tiva N6 AV TOY
etdes oABLdtatov. 0 uEv EAmilwv ivar avBpdmwv
oABidtatos tadta émelpdta, Lodwv OF oD0EV
vrobaneboas, GALE TR E6vTL yonoduevos Afyer

"Q Baocirev, Téddov ABnvatow.
(Herodotus, op. cit., 1.30.3)

TS YRS g o 5 o
émel 008’ fuk viida Y ovtws
Edmopal év Sadauive yevéolor te Tpadiuey Te

(Homer, op. cit., 7, 199)

modtos yap €£eMOmv kol O0Eas eivar kot

100

navia ayabos EAnida éykatédine BéBarov bs Kol
oL &AAot Torodtol oLy

(Thucydides, op. cit., 4.81.3)

£v ye tols peyiotols KwwdUvols, otav v
L P . .
otpatelals 1 vooors 1 &v Badatty yepalovral,

~ ~ 4 ~ 7 < -
womep Tpos Osovs FyeLv Tovs év EkGoTols Gpyovas,
owtipas opdV TpoodokdVTAs, o0k GALw T
. A~ s
drapépovias 1 td eLdéval

(Plato, Theaetetus, 170A9f.) ™

"Evvoiowousy 8t kai thde ws moAdy €Amis
fotLv ayabov avto eivar

(id., Apologia Socratis, 40C4)

o N , <
EAnilo yap odv Flattov audptnua
, . N ) . A -
akovoims twvos Povia yeviobar 1) amatedva
KAV T kol ayaddv kal Sikalov vouiuey wépt.

(id., Respublica V, 451A5)

EAmls TOAAY) TO TapdTay TO Yévos NULV
Toto avaicOntov maoais TQls TOD OWRETOs
alofnoeot mepLmEpUKEVaL, vonTov & elvar

(id., Leges X, 898D11f.) ™

D ey e s N
Taltov 07 TODT, olual, Kl &V OmAoLS KoL
i -~ ¥ ~ ~ ~ i3 - v
&v tols aAdots maor yp1 mpoodokdv 0pBdv, OTL
~ ~ -~ -, 9y e -, "
tov Outtee Oel kekTnuévov, ols duidvorté t v
kol émitiBeito dAdos, undev apyov tovtov undE
avemLoThpov éav elvar kot Svauly

(op. cit. VII, 795C3)

T{ 68 6m; mepl tovs Adyovs &g ov
mpoobokdusy eival Tiva GAANY Téyvny, 7 ad
dvvatov ov) [ad] tuyydver tovs véous kal Ete
ToPPw TOV ToayUATOVY Ths alnfelas dpeotdTas
Sy Tdv dtwv Tols AdyoLs yonTedeLy

(id., Sophista, 234C2)

émel, eimep &in mov avth) kol avtiy
ouvvnBpotouévn kol amnliayuévn todTOV TV
KaK®Y @V 00 vovdl) 8tilles, moAd) av eln éAmis
kol kadd, & Tokpates, ©s aAnbny éotv & ov

AéyeLs
(id., Phaedo, 70A8)

- k3 ~ - i o y -
kabanep odol térpumvrar kab as (téov,
TPoOOKBVTQ KAl TOV TOLnTIV €D AEYELY T0—

(id., Leges VII, 803E6)

1

EE. T{ 6fta npotatained &v sbyvootov pev
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Kal ouLkpov, Aoyov 8t undevos Edattova Eyov
v pet{ovov; olov aomadievtis’ &p’ od maoci Te
yvdpLpov kel 67ovdis ob TavY T TOAARS TLvos
énakiov;

BEAIL. Odrows.

EE. Mé6odov unv airov éAnilw kal Aoyov ovk
, P < oy <« ,
avermitndeLov Quiv £xey pos o PBovAdusla.

(id., Sophista, 218E2f.)

EE. A¢t toivov tov tpémov, ws fotke, Stopioavras
TS QYIS TIS TOLEWS 0VT® TEAEWS TOV TOALTLEOV
Nuiv elpfiobal 7poodokdy.

(id., Politicus, 275A10)

These examples are concerned with several types of
thing: (1) what kind of person someone is; (2) what kind
of thing something is by its nature or in its essence; (3) a
general prescription of behaviour; (4) existence of some
kind of thing (eg. expertise) ; (5) what is the case, or the
truth of a matter; (6) a method of theoretical enquiry.
(This list is not intended to be exhaustive. )

(vii) Some comments will be useful on some of these
cases. 1) The people about whose character we have
hope certainly exist at/during some period of time, and
yet when we hold the hope, we do not expect that they
are some sort of person or people at some particular
time. 2) When we expect that something is such and
such by its nature, we are not concerned with when it is
such and such. Dispositions and nature are different
from events or state of affairs in that the former are, as
it were, timeless. We may say the same thing about the
existence of such things as expertise or knowledge. 3)
General prescriptions of our behaviour are not limited to
any particular time. When we give such prescriptions to
other people or to ourselves, the range to which they
are thought to apply is mainly the future, but it is not in
the same sense in which the future is contrasted to the
present and the past. 4) When we expect or hope that
such and such is true or truth, our hope is not related
with any particular aspect of time. We may well com-
pare these two expressions;

a) I hope that she told me the truth.
b) I hope that what she told me is true.

While the interest of a) is rather in some fact about
her past action, the point of b) is that the truth is such as
she told me. My hope which is expressed in b) does not
seem to be related to any particular aspect of time. We
may well call this type of hope ‘gnomic’. Typical cases of
this kind of hope are those in which the content of hope
is some general or ‘universal’ truth. Suppose that some
scientist insists that the universe cannot expand infinite-
ly. There is no evidence, positive or negative, yet, to
prove or disprove her assertion. She may express her
hope that the universe cannot expand infinitely, when
she is dying. This hope can be interpreted in two ways.
It may mean that she hoped that her theory would turn

out to be true. In this case, her hope is a ‘temporal’
one,concerning the future. But this is not the only possi-
ble way of taking her hope. It may mean that she simply
hoped that the content of her assertion is true. In this
case, her hope cannot be said to be concerned with the
future, nor other phases of time. (Which interpretation
is meant can depend on cases, )

But this ‘gnomic’ hope is not limited to the hope
whose content is general truth. Let us suppose the fol-
lowing situation. A man is being prosecuted for murder.
And a woman is to be summoned as a witness. She has
testified in the preliminary enquiry that she had seen
some man other than the suspect stabbing the victim
— which is very important for proving the innocence of
the suspect. The defence lawyer can hold two kinds of
hope, or hold his hope in two ways, which are intimate-
ly related to each other: he hopes that the witness saw
some other person killing the victim; he hopes that what
she testified in the preliminary inquiry is true. In this
case, the ‘gnomic’ hope is compatible with another ‘tem-
poral’ hope which is concerned with the past event.

Another case may well be considered: a scientist has
predicted that the eclipse of a star will occur at some
particular time. This occurrence may prove the theory of
another scientist. The second scientist can have hope in
two ways: he hopes that the eclipse predicted by the first
scientist will occur; he hopes that what he predicted is
true. In this case, the ‘gnomic’ hope is intimately related
to the ‘temporal’ hope which is concerned with some-
thing in the future. The consideration of these two cases
seems to show us that the content of the truth in ‘gno-
mic’ hopes (not the content of the hopes) can be temporal
facts as well as general or universal truths.

Now we must notice that the characteristic feature
of ‘temporal’ hope which was pointed out above, i.e.,
uncertainty, applies to ‘non-temporal’ hope as well. We
cannot hold the latter kind of hope for what we know/
believe to be, or not to be, the case as such, either.

Let us summarize the points shown by the consider-
ations in this chapter: i) we can hold hope for some of
the things in the present and in the past as well as things
in the future; ii) we can also hope for ‘non-temporal’
things, or hope for many things in some ‘non-temporal’
ways.

I

These points, however, are not incompatible with
the fact that much more of our hopes are concerned with
the future than with anything else. We may say that our
life is full of hope for the future. What kind of features,
then, does this kind of hope have ? One of them is, as
we suggested, uncertainty. We also pointed out that this
feature excludes both certainty and impossibility. The
future has typically both uncertainty and possibility .
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Mynuovevtéov 8t ds to péAdov odte Nuétepov
oDTe TAVTws ovy NuETEpov, [V uNTE TAVTWS
TOOOUEVOUEY @S Eo0pevov unte amedrnilopev
OS TAVTWS OVK ECOUEVOV.

(Diogenes Laertius, Vitae philosophorum, 10.127.6)

(1) We can hope only so far as there is some kind and
extent of uncertainty. And this uncertainty is concerned
with the realization of the contents of hope. So there is
always some room for the failure of realization in any
hope. This is, as it were, a conceptual factor of hope.
Needless to say, there are a lot of passages in Greek lit-
erature which talk about the uncertainty and unreliability
of our hope; for instance,

oty EoTLv 0008V ywpis dvbpdols iV
omovdalouev 8t TOAL v’ EAmibwv, paTnv
ToVoUs Exovres, oVOEV eldoTES OapEs.

(Euripides, fragmenta, 391.2)

EATi8L Te NOGOV TILOTEDEL, TS &V TO ATOPE T) LOYDS

(Thucydides, op. cit., 2.62.5) *¥

(ii) The uncertainty implied in hope also excludes im-
possibility. We can only hope for things which we know/
believe are possible, though we can be mistaken in these
beliefs. This possibility is, of course, that of the realiza-
tion of the contents of hope. This connection with the
realization of things hoped for is another conceptual ele-
ment of hope. “* This point can be made clearer by con-
trasting it with a wish. We can wish anything (except
that the current situation is as it is — this is not the
same as wishing that the current situation continues to
be as it is now), without any consideration of the
realizability of things that we wish. A wish is related to
the realization of what is wished, such that there is no
real consideration of the possibility of the realization.
(We may well say that a wish is a bare expression or
manifestation of our desires, ) It is due to this feature
that we can wish even for counterfactual situations,
whether in the present or in the past. The person who
has a wish in this sense usually has no pleasure: what is
usually felt in a wish is sorrow, sadness, disappoint-
ment, despair, regret and something like that. But there
is one case where we can feel pleasure, even when we
have no prospect of the realization of what we wish: that
is daydreaming. In daydreaming, our glance at the fu-
ture is cut off by this lack of (the consideration of) possi-
bility in such a curious way that we lose our connection
with the reality. Hope is different both from a wish and
a daydream.

This point that hope can exist only when we enter-
tain some possibility of the realization of the objects of
hope, can be supported by several passages from ancient
Greek writers.

(1) The connection with the realization of things ex-
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pected is explicitly expressed by some Greek words
which mean accomplishment, achievement, acquisition,
attainment, execution, fulfilment, occurrence, realiza-
tion, and something like that, and their opposites. The
following are some of them.
i) maoyw
kel to undev éEepd, ppaco & opwc.
tic éAmidoc yap Epyopcr dedpayuévoc,
t0 un wabsiv av &ldo TAY TO uopcLiLov.
(Sophocles, Antigone, 236) ¥
ii) tvyydve
&l ¢oPoivto kal dyavaxtolev, oD TOALN
av Gloyia ey, €L un Gopsvor £kslos Lotev, of
aoLrouévols EATis Eotwv ov O Piov Hpwv
Tuyelv—ipwv 0t dppovisews — te SteBéPAnvo,
t00Tov  Gmpliayfar  ovvévtos  adrols; 1)
avlpornivev pEv Talbtk®v Kol yuvoaikdy Kol
véwv amobavéviev moddol 6n) exdvtes nOEAnoY
els "Atdov peteAbeilv, VMO TAVTHS AyOUEVOL
ths éAmidos, this Tod O¢ecOal Te ékel OV
éneBipovy kol ovvéseoBar
(Plato, Phaedo, 68AI1f. )™
iii) AapBave
Kol 6oV TPGownov EloLdelv; dTavTa Yape
ovvlels tad’ els &v vootov éAmilew Aafelv.

(Euripides, Iphigenia in Tauria, 1016)

OL utv yap mpoodokiay EumoLotoLy s Kol
TS KTNOELs TQs €V Tals ToAeowy Koptovueda
kal v Sdvapv avalngopsba maAww v
TPOTEPOV ETUYYAVOUEY EYOVTES
(Isocrates, Orationes VIII:De pace, 6) ™
iv) yiyvopar
virLor 00 yap odv Sodryoppovés elor péptuva,
ol &7 yiyveobar népos otk éov EdmilovoLy
7 T katabviokey te kol EE6ALvoBar dmavTne.
(Empedocles, D-K. B11.2) ™
V) anofaivw
Qv pEv yap nAnilouev, 000V amoPéfnrev
(Isocrates, op. cit., 29)

‘Qs & oddtv adrois améPavev v
AAmlov, Gmaowy foav katadavels andds
SLakelpevor Kol Yademds GEpovres.

(id., Epistulae, VIII:Ad reges Mytilenaeans, 2)
vi) télos

einep woTE Kkl VOV EATis Tmaoa
amotedeobioetar Tod Tols avtovs Grlooddovs
Te KOl TOLewv &pyovias peyGAov ovpBivar
VEVOUEVOUS.

(Plato, Epistulae VII, 328A6) ™
vii) evpiokw

dwpav Ot v E08A7 Tis T’ OTEODV, YUUVOS
7 yetoviokov Exov &lootos, mpooudoas tovs
vouipovs Oeovs 1) piv EAmilerv evpioeLy, ovto
dwpav’
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(id., Leges XII, 954A6)
viil) atpéo
a¢ieopevor 68 és  'Emidavpov s
[elomowioov Etepov tis yis thy oAy, Kol
TPOS TNV TOALY TTpooPalivies £s EATIOQ pEV
nA0ov tod Edelv, o pévior TTPOVYDPENGE Y.
(Thucydides, op. cit., 2.56.4)
iX) elpd
nAmilov ydp kal pdynv exdrepor Eosobau
v te Abvaiov kal t@v mposPonbnodviev,
Kal ovtw opioLy dodpaleotipws Exsv
(op. cit., 4.71.2) ™
x) épyalopar
EAmilety yap & adtod tv Epyov Glov
700 KLvdovov és tov modeuov katepyiosobod.
(op. cit., 7.21.2)
xi) 8ilnpou
Todvekey ob ot £yd To ui) yevéaBaw Suvatov
duliuevos keverw és aimpaktov Edmida potpary aldvos
. Bakéo,
(Plato, Protagoras, 345C7)

(2) We may well here add several passages in which
clear reference to the possibility, including capacity and
ability, of realization is made.

tadt’ eldws 6Tt Tovs maldas TOUS QUTAV
£0iovowy mepl ToLaitas Toayuateias Siatpifey,
£ v EAmilovotv adtovs ovk  evepyétas
yevijoeoOar t@v GALwV, GALL Kakds ToLELV
pédota SvviceoBar tovs “EAdnvas.
(Isocrates, Orationes XII:Panathenaicus, 210)

eEfuaptov mepl tivas advtdv EAmilovres,
W ppnoovtal tes Lraptiatdy tpdfsls, paAlov
avtas Svviceolar kataoyelv.

(op. cit., 100)

BeBovdevuévov pev Sia tod pavrews,
ov fAmwoev dpals tior Svvioeobor kalbelelv
N . P .

v dvapw v ‘Efpaiov

(Philo, De vita Moysis I, 305)

Kol v 6 ye poawvousvos Kol UTOKEKLVIKDS
00 uévov avlpdmwv GALY kol Osdv émuyeLpel Te
S, . . ’
kat eAmtiler Suvatos elvar apyeLy.

(Plato, Respublica IX, 573C) ®°

(3) The essential character of realizability in hope can
be seen also from the existence of the conditions under
which, or the means by which, what is hoped for is
thought to be realized (or to fail to be realized) .

i)

. s s o . -
el 6" oDV TLC @KTIC NALOV VLV LCTOPEL
kat {dvra kat BAémovia, pnravaeic Acoc

ovmo BfLovtoc éfavaldcar yévoc,
éAmic Tic adtov mpoc dopove NEery wEALY.

(Aeschylus, Agamemnon 679)

toLodle poyBov tépua umn tL wpocdoka
mptv Gv Oeav tee Siadoyoc v CAV ToVeY
davij, Bediicnt ©° elc avadyntov polsiv
“Aubny kvepata v audl Taprapov Bady.
(id., Prometeus Vindicus 1026)

el 8¢ pot whovtov Osos afoov opékar,
A8’ Eyo kAfos evpéobar kKev DYHLOV TEGOW.
(Pindarus, Pythia III, 111)
ii)

o0 8% tov altiov Bedv vuvodvtes Sikains &v
vpvotpev “Epwta, Os v e T mapdvte fuds
TAELoTOL OViVNOLY €l TO olkELoV &ywv, Kol Els TO
inetta EAmidas peyiotas mapéystaL, NuOV
Tapeyouévav mpos Beovs evoéPeay, KataoTHOOS
nuas els v apyalov ¢voLv Kol Lasduevos
pakapiovs kol evdaipovas motjoat.

(Plato, Symposium, 193D3)

els Ot avtdv kol wdé mws elmev 'Eav e
vuEls kol Tuels, ® G&vOpes, opovoncwuEy, VOV
eéAmis 10 malar Aeyousvov dekatevbival
Bnpalovs.

(Xenophon, Hellenica, 6.5.35) ®
iii)

ov HAzlov eb motfioas e’ udv dmooTpodiy

Kl €uol KAV Kkal Taloiv, € yévovro,
katabnoeslal.

(id., Anabasis, 7.6.34)

otkowv Tad’, d7al, derve, Tov Aagptiov
LRI - A - -~
&u’ eAzmticar ot av Adyorct padBakoic
detkar vewc &yovt’ év’Apyeioc pécoc;
(Sophocles, Philoctetes 629) *°

Some of the conditions under which the objects of
hope are supposed to be realized are thought to be be-
yond the power of the person who holds the hope. (See
the cases contained under i).) Other conditions are
thought to be within one’s power. (Seeii).) And in some
of the latter cases, hopes are accompanied by more con-
crete means by which what is hoped is supposed to be
realized. (See iii).) In each of these three cases, the
point of conditions or means is the realization of hopes.

(4) The same point can be seen further from another
aspect, i.e., the grounds for holding hope. Let us first
look at several passages.

i)’ (experience, memory, knowledge of)- past events,
situations, or actions, either of one’s own or of others
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o o s P N . N

oL LEV YOP QTEYVOKQAOL TV OOTNOLAY KOL
. . . - P o
ov Odvatov Tov ToLodtov SuoyepaivovoLy, oL
0t eDEATLOES EloL wapd THV EUTELpLAV.

(Aristoteles, Ethica Nicomachea III, 1115B3)

‘Abnvaior 8t uéypr pev ov wepl 'Elevoiva
kol  Oprdotov wediov 0 otpatos NV, kol TLva
EATba elyov &5 TO EyyuTépw @UTOVS U7
mpotévar, peuvnuévor kol Ildetotodvakta tov
Tavoaviov Ackedaruoviov  Baotléa, ote
eofatov ths ‘Actikns & ‘Elevoiva kel Opidle
otpard Ilelomovvnolwv mpo todde T0D TOAEUOV
téooapor kal Oéka Fteowv dvexdpnoe malwy és
70 A€oV ovkéTL TTPOEABDY

(Thucydides, op. cit., 2.21.1)

el Ot el T pEAdlovta Tols yeyevnuévols
tekpaipeobar, Toly TAslwv éAmis éotiv Etepov
amootivaL Tplv EkElvov EkmodlopknBivar

(Isocrates, Orationes IV:Panegyricus, 141)

ii) (past) good fortune

o 0t rtovtors te mewobels kal T TOYY
. " < - R
éAmioas, 0Tl OV8EV QUT® NVAVTLODTO

(Thucydides, op. cit., 3.97.2)

iii) character or disposition of one’s own or others

ov8eVl y&p tobt®V Guelés. OOTE € KaKot
daveinoav mepl vuds, Tis v Tote £TL TPOOLOS
els avtovs yévorto, EAmilety O yp7) ds &vdpas
N -~ n ~ TS - .
ayabovs paidov 7 kakovs aitovs yeviseoOal el
. ” L. - B
yap tLves addot, kol ovtol SokodoL dLatetedekEval
émaivov pEV Opeyouevol, aloypdv Ot Epyov
ameyopevor.

(Xenophon, op. cit., 6.5.42)

iv) current situations
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kvpia 8 78 nuépa,
&v 7) oloer PpRdov Apyeiwv moALs,
&l xp7) Bavelv vio Levoiue TETPOUATL.
[7 paoyavov O9avt’ én’ adyévos Badelv.]
EAmida 8t 87 v’ Eyouev dote i) Oaveiv'

(Euripides, Orestes 52)

Bovkvdidns ‘ABnvatos Ewéypaupe tov Todeov
v Hedomovvnoiov katl Abmpaiov, os émodéunoay
mpos aAAnlovs, qpEauevos e0Bvs kabiotauévov
kal éAmicas péyay te Eoeolar kot dEoloydTatov
T@V TTPOYEVEVIULEV®V, TERULALPGILEVOS OTL GKUGLOVTES
TE DOQV €5 QUTOV GUOOTEPOL TIOPLCKEV]) T]) TGO
kal 10 &Ado EAdpvikov opdv Evviotdusvov moos
exaTépovs, To pEv e000s, 10 8t Kol Siavoodusvov.
(Thucydides, op. cit., 1.1)

(24)

(25)

(26)

Tlepicder 6 mote @ tod mave Ilepikdéovs
vid Oradeyduevos, 'Eyod tot, Epn, & Ilepixders,
EATida Exyw 00D oTpaTHYHOQVTOS QUEVED TE KOL
évokotépav thy TOALY els T& ToAEuLkd: Eoeofon
KQl TOV TOAEULWYV KPQTHOELW.

(Xenophon, Memorabilia Socratis, 3.5.1)

v) upbringing and education

énedn 8t €v torottos ffeot téOpadbe
VOULKOLS 00 Te Kal 00f, TTP00O0K® 0UK Gv Gmddds
mepl TE molilTelas TA VOV KAl VOU®Y TNV
ScatpLBiv, Aéyovtds T kai dkolovias Qua KT
v Topeiav, Ttojoadbac.

(Plato, Leges I, 625A6)

vi) other people’s words

Aetvov uev toivov 1t mpoodokdy ovdEv Ol
Tov fué, émeldn 1000’ ovtws elmes’

(id., Philebus, 20B1)

vii) truth

~

Odkovv, é¢n 0 Tokpdrrs, & tavta alndi, ®
£TQlpe, TOAAY EATLS ApLEouéVe of Eyb TopebouaL,
ékel Lkavds, elmep mov &ALoOL, kthoaobar TodTo
o0 fveka 1) TOAAY) mpayuateia Nuiv v Td
wapedlovte Bip yéyovev, dote 1) ye amodnuic
n VOV poL TwPooTETayuévny uetx  dyabis
édmidos yiyvetar kol &Ale &vépl os Tyeital
dravorav  domep

ot mapeokevaclar tH

kexabappévyy.

(id., Phaedo, 67B8)

édmis yap paiota adrods ovte dofndivar
T0 Yp £mLOV DoTEPOV OELVOTEPOV TOLS TOAEMLLOLS
TOD TPOVTOS KOl LaYOUEVOD.

(Thucydides, op. cit., 5.9.8)
(lack of) intention of the relevant people

i ~ ~ e - ’ A~
OUTE YAP VQUTLKOV TV TLPOYUAGOGOV £V QUTR
- ¥ - - ~ »
ovdev ovte mpoodokic ovdeuia ph Qv TOTE ol
modéutor  éEamivains ovtws EmimAedosiav,
3 ~ Yoy 1N ~ ~ ~ n »
emel ovd’ amo tod mwpopavods tolufoal av kalb
novylav

(op. cit., 2.93.3)

ix) (appearance of) someone’s ability

oL 8t kai éAmibas Eyovies, St to &vdpa
daivecOar ayabov kol evtvyd, kal péyav
” - P
£TL Loyupds Eoeobar avtov

(Xenophon, Cyropaedia, 4.2.10)

(27

(28)

(29)

(30)
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x) impossibility of other alternatives

el oDV fuets pilor yevoiueba, mobev &v
ELKOTWS YOAETOV TL TTPOOOOKNOQLUEY; KQL YQP
8% kTl yOv eV Tis Qv DUV $idlwv vTev LKavos
Yévorto nuas Avnioat;

(id., Hellenica, 6.3.14) “

Various kinds of things can be grounds for our
hope. Those which we have quoted above are only some
part of such grounds. One prominent feature of these
grounds is that most of them are related to the possibili-
ty of realization of things hoped for, which possibility
can be measured by some past or present situation (in
the widest sense). This is the reason we have looked at
these passages. Some of the grounds for hope can be in-
correct or false, and the hopes which are based on these
grounds , i.e. groundless hopes, can be criticized.

(iii) Now, although these grounds for hope, i.e., those
related to the realizability of things hoped for, contain a
lot of things, they are not the only type of possible
ground for hope. This point is important, because many
cases of hope are concerned with the future, and yet
hope is not the only way of our relation with the future.
One of the other ways of this relation is a wish, from
which hope can be distinguished by its connection with
the possibility of the realization of the things hoped for.

(A wish can exist without any consideration of this
possibility, ) Another way in which we relate to the fu-
ture is through prediction, or an estimate of the future,
as Prof. Anscombe once called it. When we see hope
from the point of the possibility of realization and the
type of the grounds for hope which is connected with
this possibility, hope looks similar to an estimate of the
future. For we can criticize both of them for being
sound or unsound, i.e., well-founded or ill-founded,
rather than being fulfilled or not fulfilled. And yet hope
has another aspect from which it can be justified or criti-
cized, or even blamed. What is hoped for is thought of
as the thing whose realization or fulfilment is good (in
the widest sense). (What is feared is, of course, thought
to be bad (in the widest sense). ) So, hope can be justi-
fied or criticized from this point of view; whether what is
hoped for as good is really good. “Grounds of hope are
mixed of reasons for wanting, and reasons for believing,
that the thing wanted may happen.”“” An estimate of
the future, especially a scientific one, does not have this
aspect of value. Concerning this point, hope seems to
be more similar to commands, in which also we are con-
cerned with the future. Commands and orders are justi-
fied or criticized both for ‘the reasons suggesting what it
would be good to make happen with a view to an objec-
tive, or a sound objective’ “ , and for the reasons sug-
gesting what it would be possible to make happen
through the person(s) who is (are) given the order or
command. (However good the thing is which is ordered

to happen, if the thing is beyond the power of the per-
son(s) given an order, the order, or the person(s) who
gave the order, can be criticized. In this point, i.e.,
that commands can be criticized both in value and possi-
bility, Anscombe’s view of commands is too simple. )
However, there is some difference between commands
and hope. The reasons or grounds for justifying hope
are, in part, those suggesting what would be good to
happen, not necessarily to make happen. We can hope
for the things whose realization is (thought to be) beyond
our own power as well as for the things whose realiza-
tion is (thought to be) in our own power, up fo us , and
our own future intentional actions (’I shall be polite to
him —1 hope.”® ). We can see this point by looking
back at the cases of conditional hopes above-mentioned.
Those conditions or means under which, or by which,
things hoped for are supposed to be realized contain
both the cases in which they are up to the hopers
themselves and the cases in which they are not. So, hope
for future things is also different from an expression of
intention, which is also concerned with the future, even
though grounds of intention, which are reasons for act-
ing, can, sometimes at least, relate to value. And we
can hold both hope and intention without their expres-
sion, though this is not the case with commands.

(iv) The important point that hope is concerned with val-
ue, which distinguishes it from an (scientific) estimate of
the future, lead us to put the ways of our evaluation into
our consideration, “Further, it is not proper to neglect
these considerations, especially with a view to that at
which all inquiry should be directed, viz. the causes that
enable us to share in the good and noble life ..., and
with a view to the hope we may have of attaining each
good. ” (Aristoteles, Ethica Eudemia I, 1215A11) Not
only a lot of things are hoped for, but also various things
are hoped for by various people. And in some cases we
hope for the things which we believe to be good for all
the people concerned. But in other cases, we hope for
the things the realization of which we believe to be good
for us, but not necessarily for other people: eg. when
we hope for our opponents’ failure.

(1) We may well look at several passages in which clear
references to value are made.

kal vi) tovs Oeovs elkos Tt mabetv Epolye
dokelte Tis yap &v fvéoyeto, TnALkadTe Kol
tooadt Eos0bar wpoodokdv dyaba, 7 v os
otk EoTaL Aéyovtds Tuvos, T) KQTTYOPODVTOS TRV
TETPQYUEVOV TOUTOLS)

(Demosthenes, De Falsa Legatione, 19.24)

xon obv undev édldelmovia kot SvvauLy
Ttepdy tovs Oeovs Oappelv te kal éAmilev T
uéyLota Gyabd. od yap map’ &Aiev ¥ &v Tis
neillow EAnilov oodpovoln 7 mwapd TEV T
péyrota epelelv  dvvauévov, ovd &v &Adlws
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naddov 1 €l tovrots apéckor’
(Xenophon, Memorabilia Socratis, 4.3.17)

P - e ver v w
T{ oUV £0TL TODTO; 0TL OVOEV, @ Qavdpss
Abnvator, TV SeovTwy TOLODVTIWY VUGV KAK®DS
N - » . - - Y ~
& Tpdyuat Eyel émel tor, & mavl @ mpooTke
p v . ver A aa s r e s
TOATTOVTOV 0VTWS ELYEV, 008 Qv EATLs NV aiTd
Bedtiw yevéoBar.

(Demosthenes, Philippica I, 2)

‘Héovils 8 at kal émiboucdv dedtepov,
éAnibov 0t kal 00Ens ths aAnbods mepl ToO
&pLotov EpeoLs tpitov ETepov.

(Plato, Leges IX, 864B6) *®

o 0t PovAdueves TV’ evmpayelv, EAmiba
Exov edmopias 80 ékeivov, ovk FoLk’ edvous
ékelve elval, aALE paddlov Equtd, kabamep
0008 Ppidos, el Bepameder adTov L TLva YpTOLY.

(Aristoteles, Ethica Nicomachea 1X, 1167A15)

£l0’ odtws ayvoudveos Exet, & avdpes
‘AOnpvator, dote 8L v €k ypnotdv padia T
npaypata Tis TOAEws yEyovev, Otd ToDT@WV
eAnilete TV avtdv wpakewv €k pavdlwv adta
xpnota yevnoeobac;
(Demosthenes, Olynthiaca II, 26)

Hp. i 8% o0 yoyuels y&p, GAAL ynpedon Aéyos;
Ab. odk Eotev ftts @0 ovykAlOfoeTaL.
Hp. pav thv Bavovoav opedely TL mposdokds

(Euripides, Alcestis 1091)

Kat 0 100 T'ladkwves &deddés, Ilavo pev
odv, Epn; Eywye mpoolokd mwpodpyov elvar els
T0DTO TQVTNY TNV GKEPLY.

(Plato, Respublica II, 376D5)

éAnilow 0 ovy vulv pévors ovuPoviedosLy
T ovudpépovia, paALotd ye ulv vulv, Kol
Sevtépots maoLY Tols v ZvpakoDoQLS, TOLTOLS
8t vudv kal tots £xBpols kal modeuioLs

(id., Epistulae VIII, 352B4)

émel Ot oOpbpos v, EpyeTar TEOS TOV
Xepicopov kal Aéyer otL  EAmidas  Eyee
kalds Eoeabac, kol Oupyeltar adtd 0 Gvap.

(Xenophon, Anabasis, 4.3.8)

éwwéer 0t kal tade Tive yapLoduevos
éAmioals v pellovov Toyelv 9 tovTE;
(id., Cyropaedia, 8.7.16)
(2) The concept of value, in the widest sense, including
pleasure and pain, in hope, is closely connected with the
people who hold hope.“” (This connection is not limited
to the hope for the future. ) One and the same thing can
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be hoped for by one type of people and feared by anoth-
er type of people. What we hope depends on and mani-
fests what kind of people we are, because the way of
evaluation is the gist of our character. The more whole-
hearted and serious a hope is, the more clearly and
deeply it manifests the character of the person who holds
it. And we may well say that, as hope contains evalua-
tion, an estimate of the possibility of realization, and
pleasure, it can manifest one’s character more than
one’s other attitudes can.

The connection of hope and value (including plea-
sure), and the role of hope in (discerning) character can
be seen in the following more theoretical passages.

o000t yap @ Oavelocavtt  éviote
e~ s . -
avTL8aveLoTEéOV 0 UEV YAP OLOueVos KouLeioBon
Vs - , . o er s aa s
edaveioev emietkel oviL, 0 O ovk EAmilee
kouretobaL mapd wovnpoD.

(Aristoteles, op. cit. IX, 1165A9)

ovV8LayELy Te 0 ToLodtos EQUT® PovAeTal
N6éws yap aDTO TOLEL’ TV TE YAP TETPAYUEVDV
EMLTEOTELS @l UViuQL, KQl TV REAAOVI@V
éAnides ayabal, al toattar &8 ndelac.

(op. cit. IX, 1166A25)

£1L kol 7dovi) Kal ADTn év dudotépoLs EveoTe.
Kl y&p 0 EYKPQTEVOUEVOS AUTELTQL QP THV
émiBopiav mpdtTov 10N, KAl yaipel thy &
éAmcidos ndoviv, 6TL VoTEpOV dPeAnOiosTa, 1)
kal 70n ddedeltar vyraivov kal 0 dkpaths
YQipeL UEV  TUYYGVOY QKPQTEVOLEVOS 0D
émiOvuel, Avmeitar 68 thv an’ éAmidos Ao,
oleTal yap kakds wpateLy.

(id., Ethica Eudemia II, 1224B17)

movnpdv 0t avlpdmwv dtedels EAmides
paAlov yap 1) ody NTTov ol Oamepsvyival
d6Eavtes T@V mpokataAndfiviov aldoovrar.
(Philo, De Praemiis et Poenis, 149)

éAmior yap ayabais ol ayaboi TdV
daviwv vmépeyovor’

(Porphyrius, Ad Marcellam, 24.6)

(v) Now, let us go back to the point of the realization in
hope. In considering an expression of intention,
Anscombe subsumed it under the genus of ‘prediction’.
The account she gave of it is the following one; a man
says something with one inflection of the verb in his sen-
tence; later that same thing, only with a changed inflec-
tion of the verb, can be called true (or false), in face of
what has happened later.™ Other species of prediction
she referred to are commands, an estimate of the fu-
ture, and pure prophesies. We may well add some part
of hope and wish to this list. If we can say that, as she
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put it, execution-conditions for commands correspond to
truth-conditions for propositions, there seems to be no
substantial reason why we should not call hope true or
false according as the things hoped for have occurred,
although there is no particular inflection for hope, either
in ancient Greek or in English, something like the
‘sperative’ mood.

Adda piv, o Kioos E¢m, els ye <o
npobvuiav éuBalslv otpatidTals ovSEV ol
Sokel tkavdtepov elvar 1) to dtvaclar iAmidas
dumorsiv avBpodmors. AL, Edn, & mal, TodTo
YE TOLODTOV £0TLV 0LGVTED EL TLS KDvas £v
Onpe &vakalolto Gel Tf) KANGEL [TEP OTAV TO
Onpiov 0p&. o pEv yap mpdtov weobiuws £

ror @ » « - .o N -
oLd’ oTL ExeL vmakovovoas NV 8t moAddkis
¢evdntar  adtds, tedevtdoar  ovd oméTav
v pa e .. s A <
aAnbas opdv kald]) welboviar avtd. ovtw KAl
< < ~ ) P v . N .
T0 wEPL TAOV EAmLbov Exel v moAdakis
npoodokias ayabdv fufalov ¢ebdntal tis,
008’ omotav alnlels éAmidas Aéyn o ToLodTos
rwelfey dvvatal.

(Xenophon, Cyropaedia, 1.6.19)

We have considered the features of hope which
characterize it, and distinguish it from some of other
mental phenomena; the two main features we are inter-
ested in are its connections with the possibility of the re-
alization of things hoped for, and with value (in the wid-
est sense).“” Now, the relation between these two fea-
tures seems to give us some clue to the the riddle of
false pleasure by drawing our attention to the situation
in which hope and expectation are true or false. Our fu-
ture task will be to try to solve this riddle by using the
clue.
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